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ABSTRACT

This research aims to highlight the phenomenon of dismantling power dynamics in matrimo-
nial relationships and how Pakistani women are exerting their feminine power to subvert the
patriarchal system. Power and oppression are inseparable and play significant roles in shaping
individuals’ lives and lived experiences. The findings of this study highlight that Durrani’s work
has explored the dual standards of the society where patriarchal control over the marriage
institution is stronger than that of women, where women always pay a huge toll for making
their marriages a success. This study analyzes Tehmina Durrani’s memoir “My Feudal Lord (1995)
to determine the relationship between feminine power and the subversion of the patriarchal
system by employing the theoretical contributions of Hartsock (1983) and Mohanty (1991).
Hartsock’s (1983) Feminist Standpoint Theory advocates obtaining women situated knowledge
owing to their privileged marginalized place in society for better understanding because they have
objective and unbiased knowledge, while Mohanty’s (1991) Postcolonial Feminist perspective
stands for the voice of postcolonial marginalized women.

Keywords: Power matrix, Matrimonial life, Feminist standpoint theory, Postcolonial feminist per-
spective

Introduction

Power dynamics play a critical role in any social setup and are deeply rooted into
economic, political, and cultural norms. Several studies (Lerner, 1986; Blood & Wolfe,
1960; Gottman, 2018) discussed this phenomenon with reference to gender, individual
personality differences, and power distribution patterns. Challenging these power dynam-
ics requires a nuanced understanding of their interconnectedness and a strategic approach
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to dismantle them. Weber (2009) defined power as the ability to gain one’s aims and
goals instead of others’ resistance, and this form of power is institutionalized within
social structures. Power can be relational and pervasive, exercised through discourse and
episteme, because it shapes the perception of reality and norms (Foucault, 1977; Akhtar
et al., 2021). It can be overt in the form of cultural hegemony (Gramsci, 1971; Imran et al.,
2023; Collins, 2000) or covert in society as exploitation, marginalization, powerlessness,
cultural imperialism, and violence (Young, 1990). It is a structural characteristic of all
human relationships (Elias, 1939) and marginalized groups always emerge because of
imbalance power dynamics. These marginalized groups are formed based on gender, class,
ethnicity, or racial identities, and these multiple aspects of identity intersect to create
unique experiences of power and inequality within marriages (Crenshaw, 2013).

Role of power in matrimonial relations is not a new scholarship; but a little work has been
done in South Asian and specially in Pakistani context. A lot of research has been conducted
on the significant factors which cause or dismantle power balance in marriages. Some
scholars discussed the influence of patriarchy on matrimonial relations, as Lerner (1986)
explored the gradual evolution of patriarchy and how it effects on marital power dynamics.
Moreover, Kandiyoti (1988) discussed role of women in navigating and negotiating with
these patriarchal constraints. Rhode (1989) explored the importance of legal reform and
policy interventions in promoting equality and dismantling power hierarchies in marital
relationships.

Financial independence is a vital factor in dismantling imbalanced power dynamics
in marriages. A lot of research is being done by researchers in this context such as
Frankenberg & Thomas (2001) and Bergmann (2005) connected women’s economic de-
pendency on men with the power dynamics. Further, Tichenor (2005) analyzed the case
studies of financially independent women who were still victims of power imbalance
instead of their economic contributions. Bennett & Daly (2014) explored the connection
between gender and poverty for a UK-based foundation and highlighted the importance
of economic independence of women for more balanced marriages. Gottman (2018) and
Kurdek (1993) emphasized the importance of communication in promoting equal power
matrices in marriages. Salem (2018) analyzed Egyptian Women’s power in marriages
based on costs covered by the bride or groom’s side; the results show that the woman’s
power in marriage is directly proportional to the marriage cost covered by the bride’s side.
Previous researches indicate that power dynamics in matrimonial relations have mainly
been examined through economic and patriarchal lenses, focusing mainly on developed
countries. Unfortunately, there has been limited attention paid to the experiences of
women from Third World countries, and their perspectives have largely been overlooked
in discourses.

Third World women’s life narratives are sources of access to their experiences (Imran,
2019; Eljanhaoui, 2024; Imran & Hart, 2018). In autobiographies and memoirs of women,
they inspect their past lives, life choices, and personal strategies to gain conscious-
ness about their personal identity and the power structures that shaped their decisions
(Dadashova, 2018; Jabeen & Afzal, 2023). Adhikary (2014) discussed the importance of
writing a life narrative: “Telling one’s own life story is an act of self-emancipation, where
one holds full control over one’s life and its narration, a sign of liberation.” This genre
provides the liberty of ‘self-representation’ (p.4). Durrani et al. (1995) memoir reveals
this ingrained system of power and oppression in feudal and patriarchal societies. She is
among the women who denied remaining silent and unfold her personal life to the outer
world. The international media seen her initiative as an encouraging step, and Random
House published her memoir in 1995 with two co-authors. She is known as a women’s
and children’s rights activist and remained the first lady of Pakistan from April 11, 2022,
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to August 13, 2013, as the wife of Shehbaz Sharif. She worked with the Abdul Satar Edhi
Foundation for three years and established the “Tehmina Durrani Foundation” in 2015 to
continue the mission of the Edhi Foundation.

Durrani’s memoir (1995) is an attempt to dismantle power dynamics and she exposed
the multilayered mechanism of patriarchal dominance by exerting her feminine power.
Women’s life-writings are sources of feminine power through self-revelation. The concept
of feminine power involves escaping from these gender-specific and traditionally loaded
terms related to masculine power while focusing on women’s empowerment and equality
(Connell, 2005; Nussbaum, 2000; Brownmiller, 2013). Redefining feminine power includes
dismantling hierarchies, questioning masculine hegemony, and emphasizing feminine
agency without being subjugated from the traditional gender roles implemented by pa-
triarchal society (Fraser, 2013). It refers to women’s specific ways to manifest power
and challenge the Mata-narratives of patriarchal society. According to Mohanty (2006),
feminine power can navigate and transform the traditional patriarchal structures to create
more equitable and inclusive societies. It challenges the portrayal of femininity as weak,
oppressed, and passive within the framework of manipulative power.

When marginalized and outcast women write life narratives, they often break the silence
against the conventional constraints of their societies and impart a medium to negotiate
personal concerns within larger national or cultural contexts. According to Dadashova
(2018) and Barton et al. (2020), the life narratives and feminine power strategies provide
potential sources of individual empowerment that shed light on the lives of the other
humans who are suffering from the same terrible and unequal social and marital status.
Therefore, the studies as mentioned above stress on the women’s active and productive
roles in promoting awareness about the rights and values, especially in marriage relations
by transforming the structures and resisting patriarchal norms. Durrani’s memoir (1995)
symbolizes feminine power, breaking the long-standing silence and revolting against
entrenched societal norms (Singh, 2014). Her memoir sheds light on the vulnerabilities
and strengths of women in patriarchal societies (Imran & Wei, 2019).

This study explores how Durrani et al. (1995) dismantled the established matrix of power
in matrimonial relations by employing the theoretical contributions of Hartsock (1983)
and Mohanty (1991). The Feminist Standpoint Theory by Hartsock (1983) deals with
situated knowledge and advocates that research should be started from the marginalized
section of society, and to dig up the situated knowledge of postcolonial Pakistani women,
it is inevitable to understand the background and factors that affect third-world women’s
standpoints. Hence, Mohanty’s (1991) postcolonial feminist perspective is incorporated
into Feminist Standpoint Theory to gain a more insightful vision of Durrani et al. (1995)
memoir. The combination of the theoretical contributions of Hartsock (1983) and Mohanty
(1991) helps to gain a deeper understanding of gender differences, women’s subjugated
place in Pakistani society, and how Pakistani women struggle to exert their feminine power
and revert the prescribed master narratives of power.

Research methodology

The Feminist Standpoint Theory derives its working hypothesis, originated by Marx
(1818-1883) in which he deals with class differences, self-consciousness, and alienation,
and Hartsock (1983) developed the Feminist Standpoint theory based on the approach
of Historical Materialism (1845). However, Hartsock (1983) focuses on women’s life
experiences instead of proletariats or men and relates these claims as; material life figures
out the social standing of any person, and due to different societal places, two opposite



120 KHAZAR JOURNAL OF HUMANITIES AND SOCIAL SCIENCES 2025;28:117-130

groups (dominant and marginalized) appear in society. She made the “sexual division of
labor’ as the foundation of the feminist standpoint, and this sexual division is both social
(social biases) and biological (bodily dimensions such as reproduction and labor).

In our social setup, women face double responsibility, giving birth to a child, as well as
earning a living for the family. These responsibilities make women’s lives harder as com-
pared to their counterparts. According to Hartsock (1983), women contribute significantly
more to society being as mothers and workers, especially in capitalism. Most of the time,
they work equally to men in all sectors of the society and in return, unlike men, they get
lower wages, and social status. As a result, their lives are most of the time defined by their
production; biological and value to household chores (pp. 293-295).

According to her point of view, there is a distinctive line between men’s and women’s
lives: men only produce goods, but women produce goods as well as human beings.
The sexual division of labor provides different experiences for both genders (Hartsock,
1983). The inclusion of women’s standpoints in the social system constructs a fully
human society based on connections rather than separation and opposition. A male feels
a threat to his identity from her mother and builds a rigid ego boundary. Therefore, the
male’s self-construction results in an aggressive dichotomy between the male’s constructed
community and masculinized worldview (based on his learning). Women, as members of
the marginal group, have a double consciousness because they have keen insight into the
lives of males. On the other hand, the dominant group (men) rarely gains insight into
marginal groups, that is, women (Nelson, 1990). Women have an active consciousness of
both perspectives and mediators between the two worlds. Feminist Standpoint theory is
appropriate to foreground the experiences of hierarchically marginalized and oppressed
women and encourages them to narrate their experiences (Nelson, 1990; John, 2011).
Dominant class (male or white) always has a perverse (strange and harmful) perspective,
but this does not mean that the dominant group’s vision is false because they supply the
material life in which both groups take part (Hartsock, 1983).

He further discussed that the women’s struggle from various third-world backgrounds,
particularly in male dominant society, matters a lot to save their rights, and as well as other
women who are unable to resist to this strong male-dominated social fabric. Furthermore,
Mohanty’s (1991) concept of relations of rules provides five categories to better understand
Third World Women’s struggle for resistance and identity. Mohanty (1991) explained these
relations of rules as

[R]etain the idea of multiple, fluid structures of domination that intersect
to find women differently at historical conjunctures, while at the same time
insisting on the dynamic oppositional agency of individuals and collectives
and their engagement in “daily life.” (p. 13)

Hartsock (1983) divides society into two categories because of the sexual division of
labor, but Mohanty’s (1991) concept of complex rationality argues that these relations
of rules are fluid and intersectional. Mohanty (1991) uses the term “relations of ruling,”
coined by Smith (1987, p. 2), to suggest third-world women’s struggle. These “relations
of ruling” systems are not parallel but intersectional and help to find the consciousness
and agency of third-world women. The basic idea of “Relations of ruling” encompasses
power, institutions, directions, and regulation more pervasively than traditional concepts
of power discourses (Smith, 1987). Unlike Smith, who used this concept merely for Western
capitalist patriarchies, Mohanty (1991) uses “relations of ruling” to conceptualize colonial-
ism, imperialism, racism, and body politics. Mohanty (1991) categorizes the third world’s
feminist struggles in five contexts: (1) colonialism, class, gender; (2) state, citizenship, and
racial formation; (3) multinational production and social society (these three aspects focus
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on the rules of the state at different times, political and economic shifts in history, and the
formation of the multinational economy); (4) anthropology and the third world woman as
native (third world women’s comprehension of academic and knowledge practices); and
(5) consciousness, identity, and writing (the formation of self-knowledge of third world
women). The first three categories of Mohanty’s (1991) relations of the rule are compatible
with Hartsock (1983) idea that women’s material life experiences construct their feminist
consciousness and standpoint.

Colonialism played a significant role in the development of consciousness and episte-
mology regarding class and gender in the colonized territories. The British introduced the
bureaucratization of race and gender as a strategy to rule and created a boundary between
the colonial bureaucracy and the natives. Colonial rule transformed existing social/sexual
inequalities based on economic power and patriarchy (Mohanty, 1991). After the colonial
era, the white capitalist patriarchal regime constructed its supremacy through hegemonic
discourses of individual rights and citizenship (Mohanty, 1991). The state handles the
imbalance of power relations of gender and creates a gendered regime by delimiting the
boundaries of property rights, domestic/personal violence, and sexuality and empowering
policing and bureaucratic institutions with male personnel. The concept of racism has its
origin in Britain and the USA, and it has always remained a matter of concern for feminist
critics (Mohanty, 1991).

The incorporation of third-world women into the multinational labor force and domestic
services introduced new perspectives on gender and race in the late twentieth century
(Mohanty, 1991). Feminists took the distinction of public/private as the base to incor-
porate the idea of third-world women’s oppression based on the sexual division of labor
and considered it a challenging theoretical scenario at the macro (industrial) and micro
(domestic) levels. The expansion of industrialization increased the need for cheap labor,
and third-world women became an easy-targeted and desired population to fulfill this
need. Theoretically, studies have been conducted on the exploitation and mobilization of
third-world countries, but little work has been done on third-world women as subjects
who can make their own choices (Mohanty, 1991, p. 29). On the contrary, the agency
and identity that anyone shows in the outer world are also based on the indigenous
social ideologies managed by the state, and all third-world women have a coalition in
their stereotypical image of docile and obedient. Therefore, the theoretical questions of
agency, gender, and race are challenging for the feminist’s ‘cross-cultural’ analysis. This
simultaneous analysis of sexuality and racialization imparts an intersectional self and
collective agency (Mohanty, 1991).

Mohanty (1991) considers ‘Anthropology’ the most pivotal discipline in knowledge
production during the colonial era because it signifies the ‘power of naming’ and works
on the concepts of ‘self and others’ (p. 31). According to Mohanty (1991), anthropological
practices are discursive in a way that stands for Western White masculinity as central,
and feminist anthropologists must address both issues of concern: the representation of
third-world women and simultaneously speaking for third-world women. Mohanty (1991)
exemplifies ‘native (male)’ with ‘third world women’ about the rule because both have the
same racial and sexual position in comparison to their ‘colonial’ and ‘male’ counterparts,
and this process of racialization and sexualization is interconnected to the production of
knowledge in colonial contexts. Feminist Standpoint theory is appropriate to foreground
the experiences of hierarchically marginalized and oppressed women and encourages them
to narrate their experiences (Nelson, 1990). Dominant class (male or white) always has a
perverse (strange and harmful) perspective, but this does not mean that the dominant
group’s vision is false because they supply the material life in which both groups take part
(Hartsock, 1983).
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Most of the third-world feminists’ major concerns about third-world women have re-
mained macrostructural phenomena, such as liberal and nationalist struggles and the
political, legal, and economic rights of women, but another aspect of females’ experiences
is on a micro level, such as daily life (Mohanty, 1991). Women’s subjectivity always
overlaps with race, gender, class, and caste. Mohanty (1991) raises the question of identity
and subjectivity and advocates that writing is a vital tool to reflect self and collective
consciousness. Both Hartsock (1983) and Mohanty (1991) discuss the concept of power
and knowledge gained through the place. They highlight the epistemic advantage women
gain due to their marginalization within patriarchal society. Hartsock (1983) emphasizes
the standpoint of women in general, but Mohanty (1991) discusses the inclusion of third
world women’s standpoints in the mainstream Western feminism. Hence, the marginalized
group has an epistemological advantage, and there is an inevitably inseparable connection
between power and knowledge. Research that begins with the vision of oppressed or
subjugated women is less partial (Harding, 1991). Moreover, Mohanty (1991) critiques
the tendency of Western feminism to ignore the diverse and intersectional experiences of
women in the Global South, calling for a more inclusive and context-specific approach to
understanding power. Women’s places in society impart authenticity and solid objectivity
(Jaggar, 2004). Feminist Standpoint Theory analyzes the everyday exertion of power in
society and the production of knowledge (Van der Tuin, 2016). The ruling class produces
knowledge in many societies; therefore, it conceals how power is used to exploit the rest
of the population (Jaggar, 2004). Knowledge appears in social interactions and cannot
be extracted from sociocultural structures. Hence, third-world feminists argue for the
rewriting of histories based on specific locations and histories of the hardships of people
of color and postcolonial people. It is difficult to write counter-hegemonic histories, but if
‘discourse’ is the main pillar in constructing discursive categories, then how the histories
exclude the daily life struggles of marginalized people is acceptable (Sivanandan, 1990).

Fig. 1 below describes the link between Hartsock (1983) Feminist Standpoint Theory and
Mohanty’s (1991) Postcolonial Feminist perspective. It shows that material life and sexual
division of labor are directly linked to relations of rule because both play a significant role
in developing the feminist consciousness of third-world women.

Analysis and discussion

Power is a significant aspect of Feminist Standpoint Theory and Postcolonial Feminism
because it is involved in the operations of the community, and controls ideology and praxis.
Situated knowledge challenges previously established neutral and objective dominant epis-
temologies by exposing their prevalence in existing power hierarchies (Haraway, 1988).
Hartsock (1983) Feminist Standpoint Theory and Mohanty’s (1991) postcolonial feminism
posit that material life imparts women a privileged place, where they can have authentic
and real firsthand knowledge. Place plays a significant role in empowering someone, and
empowerment causes the emergence of voice (Yoder & Kahn, 1992; Braham, 1995; Rosser
& Miller, 2000). Power, place, and knowledge are interrelated. Our place determines our
experiences and whether we can communicate our experiences with others (Fivush &
Marin, 2007).

Therefore, the privileged place of third-world women provides them with an excess
of certain experiences, and only their narratives are authentic. Durrani’s (1995) memoir
shows that Khar’s ex-wives were at such a low status in marriage that, instead of having
lived traumatic experiences, they could not have the power to articulate their miseries.
Durrani et al. (1995) backlashed to patriarchal dominance, exerted her feminine power,
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Fig. 1. Integration of Hartsock (1983) feminist standpoint theory and Mohanty’s (1991) postcolonial feminist
perspective.

and revealed the traumatic dark lives of Khar’s ex-wives, who were compelled to bear
domestic violence in the name of the norms and conditions of society (Adhikary, 2014).
By choosing to share her story publicly, Durrani et al. (1995) confronted the cultural norms
that perpetuate the control and subjugation of women. She concludes her memoir with the
following consequential remarks:

In Pakistan, the system is merely used to hoodwink further those who are
already exploited. I realized I could do no greater service for my country and
our people than expose the camouflage.

I was determined not to waste thirteen years of my life.
I decided to cast a stone at hypocrisy.
I decided to write this book and break the traditional silence. (p. 375)

Durrani’s memoir (1995) is a voice from a marginalized third-world space in feudal
and patriarchal systems in which patriarchal rules are inscribed in their minds (Ali &
Ali, 2019). Hierarchal differences between men and women develop different standpoints;
males develop abstract masculinity, while females develop consciousness through daily life
experiences (Hartsock, 1983; Crenshaw, 1989, 2013). Third-world women’s place makes
them doubly colonized; they fight battles on two grounds: colonialism and gender. Durrani
et al. (1995) reveals Pakistani political history and feudal culture, and how this feudal
culture is used to subjugate women in Pakistan in the name of marriage. She discusses the
fact that patriarchy in Pakistani society allows men to have illegitimate affairs, multiple
marriages, and the right to divorce in the name of Islam and snubs women’s voices in the
name of tradition and culture. Feudal traditions had double standards for them and their
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women; they interpreted Islam and the Quran according to their own ease. Durrani et al.
(1995) states that they compare women with land and treat them accordingly.

According to feudal tradition, a wife was honor bound to live her life accord-
ing to her husband’s whims. A woman was like a man’s land. "The Koran-say
so,” he said. This was a revealing simile. A feudal lord loves his land only in
functional terms. (p. 107)

Durrani et al. (1995) vividly illustrates a Pakistani woman’s fight for autonomy, dignity,
and feminist identity in a profoundly patriarchal and feudal context. She stood against the
societal acceptance of masculine authority and privilege and became a symbol of resistance
for Pakistani women. This act of raising voice is considered as rebellious in patriarchal
society of Pakistan but proved to be a critical step toward dismantling the deep-rooted
matrix of power in marriages.

Durrani et al. (1995) was already married to Anees Khan and had a daughter when she
met Mustafa Khar, the former Chief Minister and Governor of Punjab. They indulge in
incestuous relation and then she became Khar’s sixth wife and had four children together.
But after a long abusive companionship, Durrani et al. (1995) ended her marriage and
unfolded her story of domestic violence as resistance. She revealed stories of five ex-wives
of Khar and his attitude towards them and advocated the reevaluation and restructuring
of power relations in matrimony. Khar’s marital relationship with his wives is a perfect
example of a ‘master’ and ‘mistress’s relationship.

In Pakistan and other third world countries, the marriage institution mostly works as
a relationship between the master and the subordinate. From postcolonial feminist point
of view, these two terms, master and subordinate/mistress highlight the power and social
order hierarchy where one person (most of the times male) holds the significant impor-
tance, power, and social status; whereas the female as mistress/subordinate referrers to as a
dependent, submissive, and a commodity for male pleasure and biological reproduction. To
meet her financial and social needs, she always depends on the male member of the family,
before marriage to father or elder brother and after marriage to husband and in-laws to
fulfil her needs.

Durrani et al. (1995) encapsulated the life story of Mustafa Khar, she also narrated that
Khar married Wazir, his illiterate cousin, at his father’s decision, when he was seventeen
and she was many years older than him. After marrying her, he left her in the village and
flew to Lahore; the fashionable girls of Lahore fascinated him a lot and he did not visit his
village for many years. He indulged in an illegitimate relationship with many professional
escorts. Durrani et al. (1995) writes about his illegitimate extramarital affairs:

At the hillside resort of Murree, Mustafa met women who purveyed their
charms for a price, and he discovered that he was comfortable with pro-
fessional sex. He scoured the market, inspected the wares, and hired the
services. For their part, the women were fascinated by this wealthy young
feudal chieftain, who bemoaned his enforced marriage. (p. 42)

Khar’s first wife suffered in silence, and the elders of the family dissolved her marriage
with Khar and gave Wazir to his much younger brother in the name of the so-called honor
of the family. The second time, he married Firdaus, a mistress of his friend who betrayed
her when she got pregnant and Khar married her out of sympathy, but when she was
in the hospital and gave birth to a son, he divorced her. Durrani et al. (1995) discusses
the power matrix in matrimonial relations as Khar divorced two women had extramarital
affairs, but he was not considered a sinister in patriarchal Pakistani feudal society and when
he came back to his village everyone forgave him. She narrates, “Somewhat chastened,
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Mustafa returned to his village and, in typical feudal fashion, was forgiven by his elders’ (p.
42). Thirdly, Khar met an air hostess, Safia, who belonged to a lower-middle-class family,
married her, and confined her to his village located in Kot Addu with zero facilities. Khar
applied all the feudal rules over Safia; according to Durrani et al. (1995), “The Women
of the family were completely isolated from the outside world - the only sky Safia saw
here was the patch above the compound of her new home” (p. 45). However, when his
third wife, Safia, cheated on him with his younger brother, he punished her. Durrani et al.
(1995) narrates,

It did not matter that Mustafa had ruined Safia’s life, that he had also married
Naubahar and ruined her life, that he had visited Safia for mere hours over
their seven-year marriage, that he did not love her. Feudal law allows a man
to act in such a manner, but for a wife to betray a husband is the supreme
sin. (p. 51)

The theoretical concepts like ‘honor’ and ‘chastity’ are only associated with women, and
men are free from all moral values in feudal society. Fourthly, he married Naubahar, who
was a dancer, and divorced her due to political pressure when he became the Governor
of Punjab. Khar married again fifth time, to an educated modern woman, Shahrazad, to
maintain his political stature, but like Khar’s previous wives, she suffered both mentally
and physically. The relationship of Sherry with Khar is an example of an established matrix
of power in marital life; Sherry’s status was not more than a ‘mistress’ in Khar’s life instead
of being his legitimate wife. When Durrani et al. (1995) met Khar, he was already married
to Sherry, and they indulged in an extramarital affair. Sherry was in a problematic marriage
with Khar, and despite knowing that Khar had an illegitimate relationship with Durrani
et al. (1995), Sherry did not want to leave him because of her daughter. She presents this
aspect of Pakistani patriarchal society as follows:

A Pakistani woman will endure almost anything in order to hold a marriage
together. In our society, marriage may be purgatory, but divorce is hell.
Despite my love for Mustafa, I found myself wavering. Sherry was in love
with him, and yet she hated him, I thought. (p. 77)

After marrying Khar, Durrani et al. (1995) obtained legitimate wife status, but Khar’s
attitude with her was not so different from his ex-wives. Durrani et al. (1995) wrote about
this traumatic memory as “I gasped in fresh fright at the monster who gazed back at me
shiver ran through me. My teeth chattered (p. 103). She was not allowed to read the
newspaper in Khar’s house; there was a restriction on her thinking, and gradually, there
was not a single day when Khar did not hit her. According to Durrani et al. (1995), Khar was
sexually a brutal person; he wanted her to be responsive and then treated her like a slut;
she writes, “This was a feudal hang-up: his class believed that a woman was an instrument
of a man’s carnal pleasure. If the woman ever indicated that she felt pleasure, she was a
potential adulterer, not to be trusted’ (p. 106). These revelations shattered her trust and
sense of security, exacerbating the trauma of marriage. The most traumatic truth broke
her completely when she came to know about the physical relationship of Khar with her
youngest sister. The memoir also presents the villainous behavior of her youngest sister,
who deliberately attracted Khar.

Durrani further discussed the impact of her abusive married life on her children. They
always witnessed this situation in their home when their parents had those daily quarrels
and experienced trauma along with their mother. Even, the situation was so worst during
her pregnancy period when her husband, Khar, used to torture her physically and mentally
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in front of others. She often describes that terrible time in this memoir and narrates her
traumatic memories of childbirth as:

Mustafa Khar, her husband, once rose from his chair and slapped her hard
two hours after I had delivered his child. He did not stop there, but during
this encounter, he lashed his hand across my face, back, and forth. Then he
resorted to his favorite tactic, twisting my forearm until I thought the limb
would crack in two. I bit fiercely into my lip to avoid crying out. (p. 156)

Knowledge is socially situated and marginalized community’s knowledge gained through
lived experiences can provide more insight into the underlying established matrix of power
(Harding, 1991). The Third World is often marginalized, and knowledge produced within
these regions, particularly by women, frequently fails to receive adequate recognition on
a global stage. It is necessary to give third-world women an adequate place in mainstream
feminism because they have distinct epistemologies (Mohanty, 1991). Feminist Standpoint
Theory emphasizes that marginalized groups can better understand and criticize power
structures because they have firsthand experiences of these power dynamics, and these ex-
periences should be included in social theories and practices (Hartsock, 1983). Mohanty’s
(1991) concept of ‘relations of ruling” encompasses the struggle of third-world women to
make them visible in international literary circles.

Durrani et al. (1995) recorded her journey toward liberation and self-empowerment,
breaking free from the constraints of her abusive marriage and reclaiming her autonomy.
She discussed the challenges she faced in asserting her independence and seeking justice
for herself and other women in similar situations. Moreover, in this suffocated environment
of emotional and physical abuse, her family and children kept on insisting to continue to
bear this torture because of social norms. However, after bearing for a long time, she finally
decided to choose her mental and physical peace over the socially male defined norms and
taboos and separated. To reflect this situation, Durrani et al. (1995) states that:

Gradually, her supporters, both family and friends, began to move away
from her because of her decision of living an independent and peaceful life.
However, during this period, she found herself falling deeper into the worst
situation of social and economic pressure as well as loneliness. Even at a point,
she became so frightened that she assumed to reach the status of numbness
and depression. There was no present and no future -only the past, which
invaded and enveloped my whole being. (p. 358)

Critically, feminine power encourages women to be vocal and when Durrani et al
(1995) chose to refuse be silent against oppression and abuse in marriage she faced many
hardships. She decided to take control of her life and narrative and started writing her
story. Durrani et al. (1995) faced criminal charges for speaking out about her story but
continued it and engaged herself in political and societal issues. She provided a detailed
written demonstration of her identity; she struggles to cope with external factors to regain,
reconstruct, and revalue her personal identity.

At the end of the memoir, Durrani et al. (1995) identified her as Khar, as she wrote,
“He shook his head at me and muttered, "'What have you become, Tehmina?” I returned a
confident smile and chided, “I have become you, Mustafa” (p. 361). Table 1 describes the
significance of vocabulary used in this memoir for various gender roles.

Table 1 presents the usage of specific words such as “weak,” “power,
“voice” to depict women’s roles in marriage.

According to the feminist standpoint, these words, mentioned with frequency in Table 1,
used for males and females highlight the power dynamics and social hierarchy in a

” «

silence,” and
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Table 1. lllustration of some significant vocabulary to represent women’s place in matrimonial relationship.

Words to Represent Total Frequency
Women’s Place in ~ frequency used for
Matrimonial of used Female’
Sno. Relations words representation Pg. No Vocabulary
1 Weak 27 16 26, 30, 39, 66, Weaknesses, Weakened
77, 86, 116,
124, 125, 126,
165, 166, 172,
240, 243, 244,
2 Power 115 6 35, 38, 48, 64, Powerless, No Power,
84, 125 Overpower
3 Silence 38 20 14, 24, 47, 63, tortured silence, stunned
84, 86, 100, silence, cruel silence, deep
102, 107, 103, silence, suffocated silence,
122,123, 126, traditional silence
145, 148, 193,
233, 242, 256
4 Voice 49 13 48, 66, 75, 105, Inner voice, mocking voice,

110, 125, 139, weak voice, did not dare

139, 146, 147, voice, groggy voice, quavered

239, 247 voice, power and conviction
in voice, cold and unnatural
voice, anguish voice, mother’s
voice, voice held a cutting
edge, jolted voice, loud voice

Pakistani male dominant society. Particularly, the use of certain verbs and adjectives and
their impact in a patriarchal set up such as the words for female as ‘weak’, ‘polite’, and
‘lower voice’, represent woman'’s social status whereas the other words like ‘loud voice’,
‘power’, and ‘pride’ are for male that shows his dominance and control over the family and
women. The term ‘silence’ by itself holds a significant weight, but its impact is amplified
by using descriptors such as ‘tortures silence’, deep silence’ or ‘suffocated silence’ etc. On
the other hand, even if the powerful word ‘voice’ is referring to women, it is paired with
adverbs such as ‘mocking’, weak’ ’or ‘anguished’. The data in the table suggest that such
vocabulary is employed in Durrani’s (1995) memoir to portray the marginalized status of
women in Pakistani society, particularly within the context of marriage. Paradoxically,
this vocabulary also serves to highlight Durrani’s strength, as she challenges and subverts
established epistemologies.

Fig. 2 illustrates the frequency of words related to women in Durrani’s (1995) memoir.
It illustrates a notable relation between the frequency of words and to whom these are
referring. The term ‘weak’ by itself represents the powerlessness and it appeared 27 times
in the memoir, in which 16 times it is used for women illustrating their apparent weakness.
Moreover, the term ‘power’ is mentioned 115 times and shockingly only 6 times used for
women and mostly suggesting ‘powerless’ or ‘no power’. Additionally, same link is present
in case of the terms, ‘silence’ and ‘voice’; the word ‘silence’ is associated with women’s
situations, and the term ‘voice’ is less likely used for women (George, 1973).

The above analysis illustrates the struggle of Pakistani women in a matrimonial relation-
ship within patriarchal customs and traditions. With the awareness through education and
media, women are no longer silent in their roles as wives, and they have started resisting
those traditional patriarchal cultures and power dynamics in marriages, particularly. The
situation is well depicted in Durrani’s (1995) memoir where she used powerful text as
language power to highlight this critical issue and encouraged researchers and critics
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Fig. 2. Frequency of words used for women’s representation.

to highlight the much-needed topics through case studies. Durrani’s (1995) raised voice
against patriarchal society and abusive marriage undoubtedly plays a significant role in
raising awareness about the plight of women in deeply patriarchal societies and stands as
a testament to her personal journey of resistance and empowerment.

Conclusion

The analysis of the findings shows that equal status is very important for both genders in
marital status. The textual critical analysis of Durrani’s (1995) memoir through the lenses
of feminist standpoint theory and Mohanty’s (1991) postcolonial feminist perspective
provides a complex interplay of gender, power, and colonial legacies. This study further
concludes by highlighting the experiences of subjugated women through Durrani’s case in
feudal settings where patriarchal control is always considered legitimate and supported
by society. However, she has challenged those societal hierarchies and social taboos of
being divorced and a single female with a male escort. This study is significant from
the perspective of Mohanty’s (1991) postcolonial feminism because it challenges the
traditional norms and makes and supports a woman who wants to get her social and
political rights. In this case, Durrani’s work as a memoir works as a guiding principle
for many married women who are suffering from various challenges, troubles, and torture,
mentally and physically, and can be seen as a critique of the enduring effects of colonialism
on gender dynamics in postcolonial societies.
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