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PREFACE 
 

In this introduction, I do not intend to survey the voluminous literature 

on the nature of the Azerbaijanis of Iran, their ethnogenesis, their cultural 

affinities with and distinctions from Persians on the one hand and Caucasian 

Azerbaijanis on the other. We likewise put off a more detailed analysis of the 

development of Kasravi's view on the place of Azerbaijan in Iran for a later 

essay.1 For now, we note some features in the article presented below which 

contrast with the Kasravi familiar to most of his readers. 

The most obvious is his celebration of Turkish language and culture 

and his hope for their future development. Kasravi's name is closely 

associated with a dogmatic insistence on the absolute Persianization of Iran 

and a horror of differences in culture or even opinion. 

Along the same lines, we call to the reader's attention to a sympathy 

for the Sheykhs, a Shi'ite sectarian movement which followed the ideas of 

Sheykh Ahmad Ahsa'i (1753-1826).2 His views became popular in the court 

of Fath 'Ali Shah and then among some of the provincial elite, particularly in 

Tabriz, where it dominated the more prosperous quarters. Kasravi himself 

was from a poor, mystic orthodox Shi'ite (motesharre') quarter of Tabriz, but 

his father, whom 
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he adored, was a man who abhorred sectarian strife, and Kasravi, in his 

autobiography, revealed himself to be a tolerant youth who even befriended 

the generally-shunned Bahais/ But in later years, Kasravi adopted a 

pan-Islamist aversion to schism, and Sheykhism became one of the fourteen 

sects, which he felt needed to be eliminated for Iran to prosper. However, at 

the time the following essay was written, it seems that, Kasravi's disgust with 

the Tabriz orthodox clergy's role in supporting the royalist camp during the 

Constitutionals revolution and the Sheykhs' championing of the liberal cause 

inspired some good will towards the latter in Kasravi. 

Kasravi also became known for a hatred of Iran's literary heritage, 

especially its poetry. Yet in the present essay, Kasravi exhibits at least a 

normal Iranian taste for poetry in all its forms; a cloud on this horizon is a 

mildly derogatory remark about Ferdowsi, for whom, incidentally, he was to 

retain a slight sympathy. 

It is also worth noting that the following represents the only writing of 

Kasravi in which the usual mainstream Iranian nationalist bemoaning of the 

Arab-Islamic conquest of Iran appears. It is remarkable that this occurs 

precisely in an Arab nationalist journal! 

On a biographical note, Kasravi remarks in the present essay that he 

had studied Arabic in Najaf and Kerbala. This is never mentioned in his 

autobiography, although it is not impossible; the period in his autobiography 

The English version of the article and the Preface are submitted by Prof. Evan Siegal (Editor) 

** Ahmad Kasravi Tabrizi (1890-1946) -Iranian historian, linguist, jurist and ideologist. ' We have explored 

these ideas in two papers presented at the Middle East Studies Association [details]. 
2 For a concise introduction to Sheykhism, see Moojan Momen, An Introduction to Shi'i Islam (Yale, New 

Haven, 1985). 



 

in the years leading up to World War 1, seem vague, and even a year's 

journey to the Shi'ite shrines would not be out of the question. In any case, it 

would certainly take some of the mystery out of his prodigious grasp of 

Arabic. 

Picking holes in Kasravi's arguments will not be difficult for the alert 

reader. In the third section, he says that the Turkish speakers of Iran were not 

Persian but Turkish. In the first footnote of the second section, he says that 

he calls these same people "Turks" only for convenience. In the third section, 

he says that the only relationship between the Muslim Caucasians and the 

Iranians is their geographic 

' See Kasravi" s autobiography. Zendeganiye Man. pp. 1 1  -15. 55-59.63-69. and 1 0 7 - 1 1 1 .  
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proximity, only to spend much of the last section highlighting the close 

linguistic and cultural relationship between the Azerbaijanis on either side of 

the axes. Again, the author asserts that "the native [Persian-speaking] 

population... changed to Turkish," only to assert a few sentences later that 

the Turkish speakers of Iran were "nothing but descendants of the Turks 

who had migrated in ancient times from Turkestan..." Kasravi declare s that 

he will stick with the facts and figures, but presents little or none of either to 

back up his own theories of ethnogenesis which, as we have seen, he himself 

freely contradicts. 

Along the same lines, the reader should be aware of an eccentricity of 

Kasravi's usage in this article: when he refers to Caucasians, he means 

Caucasian Muslims, and sometimes, apparently, what are now called 

Caucasian Azerbaijanis, an expression for which he could not find a 

substitute. The other side of the coin is that when he refers to Azerbaijani, he 

is referring only to Iranian Azerbaijanis. His politically-motivated avoidance 

of this term leads to a good deal of imprecision, as "Caucasians" (or 

"Caucasian Muslims") would even include non-Turkic people such as the 

Lezgis, Chechens, Avars, Muslim Abkhazians and Georgians, etc. 

The reader who is willing to read beyond these weaknesses will find, 

however, a remarkable document. Not only does it shed light on a hitherto 

misunderstood part of its author's perspective on the issue he is most 

strongly identified with, but it provides a window on early Iranian 

Azerbaijanist thought and culture. 

Finally, a word should be said about al-Trfan and Kasravi's 

relationship with it. 

Al-'Irfan was founded in 1909 by Ahmad 'Arif uz-Zayn, a modernizing 

Lebanese Shi'ite journalist from a clerical family who received both a 

traditional Shi'ite and an Ottoman education, learning Turkish and Persian 

and, later, English and French. The magazine itself began as an Ottomanist 

constitutionalist review, but by the time 
 

 
4 See Silvia Naef, "La presse en tant que moteur du renouveau culturel et litteraire: La 

revue chiite libanaise Al-'lrfan" in Asiatische Studien< Etudes Asiatiques. vol. 100. no. 2 
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the present articles were written, had gravitated towards strong Arabist 

positions, while maintaining a particular interest in the Shi'ite community's 

position in the Arab nationalist agenda. The review's Shi'ism could 

overcome its Arabist orientation, and it showed considerable interest in the 

situation in Iran. 

Kasravi covered Iranian affairs regularly for al-Trfan from 1922 to 

1924, a period which saw him advance in his career in the Iranian judiciary, 

from his position in the court of appeals in Mazandaran to the government's 

judge in Khuzestan. Another article, denouncing the pernicious effects of 

alcohol, appears as early as 1914, over the name Ahmad Qasem al-Hoseini 

from "Tabriz-Hokmabad," but it is unclear if this is indeed Ahmad Kasravi; 

no other articles clearly attributable to him appear in the review until 1922. 

On the other hand, Kasravi's autobiography leads one to believe that he had 

written articles for al-Trfan even before World War I broke out5 and 

mentions being congratulated by an Iraqi youth in 1919 on his writings for 

this review again, despite the absence of any signed articles by him predating 

his service in Mazandaran in 1922. 

The present text indicates that Kasravi's Arabic was very flawed. It contains 

ungrammatical or unreadable portions, which even Arabs fluent in the 

literary idiom could not understand. However, these readers agreed that, 

although the Arabic was not that of a native writer, it was generally readable. 
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' Referring to this period, Kasravi writes, "During my hours of idleness, ... events occurred which showed 

how successful I was in these efforts [in learning Arabic]. One of them was that I wrote articles in Arabic 

for al-'Irfan, which was published in Sidon. and sent them and, after a while, 1 saw that they were 

published without ammendations or deletions." (Kasravi, op. cit., pp. 54-55.) 

"Ibid. p. 127. 

I: Introduction1 

It is generally thought that in the land of Persia, nothing is spoken but 

Persian, and few are aware that Turkish is widespread throughout Iran. It is 

perhaps even more common than Persian, and many Iranians themselves, if 

asked if Turkish is spoken in their country, would reply, "Sure, in some 

provinces like Azerbaijan and Khamse," and many of them would explain 

this by the proximity of these provinces to the Caucasus or to Ottoman 

territory. 

I have never seen, either among Iranians themselves or among 

foreigners who talk about Iran and its affairs, anyone who has discussed this, 

the truth of this matter. As for the Iranians, even those who speak Turkish 

claim that it is a foreign language which had penetrated their country during 

times of Turkish and Mongol rule and had spread and become popular at 

sword-point. They ceaselessly despise and loathe it and would love to 

eliminate it and wipe it out from their provinces and exchange it for sweet 

Persian. As for foreign books, the Orientalists who discuss Turkish and the 

peoples who speak it limit their discussions to the Ottomans and the people 

of Turkestan and the Muslims of Russia known as the Tartars and rarely say 

a word about the Turkish speakers of Iran; and those who discuss Iran and 

the language spoken there talk about Persian and its dialects, such as Gilaki 

or Mazandarani or Lurish, etc., which are current in this or that province of 

that land. But as for Turkish, they neglect to mention it except rarely, when 

they say that it is popular particularly in Azerbaijan. Probably most of their 

information came from travelers or embassy staff or missionaries who 

generally witnessed nothing but the cities and provinces [sic],  particularly 
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the national and provincial capitals, and they rarely took the trouble to travel 

to the villages or the tent camps of the wandering tribes to discuss their 

languages or their other affairs. In addition, Persian includes works of art 

and the most preciousJiterature, such as the poetry of Sa'di and Ferdawsi and 

the like. And so the commentators on Iranian affairs neglect to notice any 

other language spoken there, such as Turkish. Compared to Persian, Turkish 

is like a beautiful girl who sits idly beside an unveiled second 
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wife who enchants the heart with her jewelry and bewitches the mind with 

her adornments. 

But we want to travel down this road not taken and open the gate 

never before opened. We do not claim that this article is perfect, or do we 

attempt a thorough investigation. Rather, we are satisfied to limit our 

discussion and its subject matter to our travels in the provinces of Iran, and 

perhaps some of al-lrfaris readers will supply details to what we have 

summarized and perfect what we have left incomplete and call to our 

attention our errors. We have divided the article into four sections. 
 

II: Are There More Turks or Persians in Iran? 

Turkish is not limited to one province of Iran, as some maintain; 

rather, it is spread through every province and district, as we have said. The 

Turks" and Persians in Iran are not like two separate heaps, but like a 

chessboard during a game in which each player has penetrated the other's 

ranks and the black pieces have mingled with the white ones: Among the 

villages in which the inhabitants speak Persian, one sees villages in which 

the people speak Turkish, and many Persian cities, such as Tehran or Shiraz 

or Qazvin or Hamadan, are surrounded on all sides by Turkish villages or 

tribes; indeed, the people of the latter two cities understand both languages 

and speak both of them. 

It is difficult to decide these days whether there, are more Turks than 

Persians. This can only be decided after a census is taken which 

distinguishes Turks from Persians, but the Iranian government has not to this 

day conducted such a census of its citizens or the population of its provinces, 

let alone distinguish Persian from Turk. His estimation generally inclines the 

author to the belief that the majority is Turks, but we will not speculate idly, 

but stick to the research we have conducted which we present below, with 

general and approximate figures. 

1) Azerbaijan, which is the largest of Iran's four provinces,' and Iran's 

most important. It has a population of one and a half million 
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souls, and the district of Khamse, which is generally populated, among its 

nomads and settled people, its villages and its cities, by Turks (along with a 

small minority of Mokri Kurds in Azerbaijan who speak Kurdish) who do 

not understand Persian until they are taught it by a teacher or an official. 

2) Most villages and tribes in the provinces of Khorasan and Fars and 

the districts of Hamadan and Qazvin and NIraq and Astarabad are Turks, and 

travelers wandering the streets and alleys of Tehran have been astonished at 

seeing the villagers walking about speaking in Turkish. Some of these had 

migrated from Azerbaijan and Khamse in recent years and stay in the cities 

and no longer consider themselves to be from their land of origin, but from 

these cities. 

3) As for the other parts of Iran, the majority of the people there are not 

Turks, but there are many among the tribesmen and villagers who are. An 

exception is the province of Kerman and the districts of Gilan, Mazandaran, 

Kurdestan, Lurestan, etc., in which there are no Turks except those who have 

migrated there recently, and they do not consider themselves to be true 

residents of these provinces. That Russian adage is true which says, "There is 

no reed without a knob." Indeed, Mazandaran has two Turkish tribes, along 

with their clans, and in Sari, the capital of that district, over twenty Turkish 

clans which have migrated from all over Iran and settled there, and they no 

longer speak Turkish. 

We have decided (as we have said) to explain nothing except what 

can be explained with Arabic numerals, and estimations and speculation are 

absolutely unsatisfactory.4 

 

Ill: Are They Turks or Are They Turkified?'"' 

When Turkey's propaganda intensified in the beginning of this 

century, (the thirteenth AH) and the Ottoman political perspective turned 

from pan-Islam to pan-Turkism, the Turks of Iran, and particularly the people 

of Azerbaijan, could not be left out, and they spread the propagandists and 

published articles in their newspapers appealing to the Turks of Iran and 

proving that they were Turks just like them.6 And then came the Caucasians, 

who tugged at their 
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heartstrings, appealing to them and demonstrating that they should form their 

own independent state called the Republic of Azerbaijan, even though there 

was no relationship between their lands and Azerbaijan except their being 

neighbors. They had no suspicion that the people of Azerbaijan were 

zealously upholding the torch of Iran, but believed that they bore it 

reluctantly and unwillingly and that they would not hesitate to separate from 

Iran and unit with them because of their common bond of language and faith 

and their unity of race and descent; they would then transfer their capital 

from Baku and make Tabriz the capital of Azerbaijan. They tried to spread 

propagandists and sent missions to call on the Azerbaijanis to unite with 

them and to instigate them to help them. Their press published articles which 

struggled to advance this goal, with Aciq Soz (or Plain Talk) in the lead. Its 

editor, the illustrious, talented writer Mohammad Amin Rasulzade, the 

leader of the Musavat Party7 and the Iranians were angered at this republic 

being called "Azerbaijan," and no sooner had one or two articles appeared on 

this theme in the Caucasus than the Tehran press swung into action and rose 

up in defense and responded, with the semiofficial Iran and its illustrious, 

talented writer Malek osh-Shovara Behar in the lead. The two journals 

polemicized with each other and debated, going at each other this way and 

that, this one answering that one and laying waste to all its accomplishments, 

that one going after this one and demolishing all it had built. The issues were 

as follows: 

1) Were Baku, Ganje, and other lands situated in the South Caucasus 

part of Azerbaijan and was there an excuse for the people of those lands to 

call their republic "Azerbaijan"? 

2) Were the people of Azerbaijan, Khamse, and other 

Turkish-speakers of Iran of Turkish descent who had migrated from 

Turkestan, or were they Persians who had been compelled to speak Turkish 

because the descendants of Chengiz Khan had overrun their lands and so had 

come to completely forget their original Persian language? 

But the polemics, no matter how long they lasted, came to no 

conclusion, nor did either side achieve a clear victory over the other, 
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for neither side looked at the issue from a scientific perspective free of 

prejudice; rather, each side wanted to come up with a historical or scientific 

basis, both of them in a very shaky and confused way, to build upon their 

political prejudices as they pleased. Before long, the Bolsheviks swept over 

the Caucasus and the attention of the little republics there were turned from 

interfering with others and it became more urgent to use their means of 

defense and their guns to protect their own lands from their enemies rather 

than using their pens to propagandize others to join them.   . 

But the issue is not so enigmatic if it is examined fairly and free of 

prejudice, for Iran borders on the steppes of Turkestan, crowded with roving 

Turkish tribes, herders of horses and livestock. Their places of settlement, 

situated between those steppes and Transoxiana and Asia Minor, were known 

since ancient times for the land's verdant and the abundance of plants and 

pasturage and a plenitude of gardens and widespread lushness. Indeed, in the 

earliest times and before these times, it had been a refuge for these tribes. 

They took refuge there when the enemy had defeated them and they beat a 

broad path to Transoxiana and Syria or to any region they pleased when they 

became hard-pressed in their deserts or there was a shortage of pasturage or 

herbage. The deeds of Hulagu Khan and his descendants and Amir 

Timarlang and his, as well as the Seljuks, including their overrunning of Iran 

and their dividing between themselves the lands beyond were no different 

than those of their ancestors in prehistoric times. Iran did not have a wall like 

China did to restrain or block them; they burst through the borders along with 

their children and women and horses and livestock, and divided up the length 

and breadth of the land in search of safety and pasture. They settled wherever 

they pastured and lay down their bindle stiffs. If a parcel of land caught their 

eye, they took it for themselves to settle in and live there to benefit from and 

to utilize, and no more than a decade or two would pass before they would 

forget their commitment to their old land and would not return to or recall 

their former homeland but mix in with those around them and learn their 

culture and mode of dress and accept their religion. 

As for language, it is the firmest of those factors, which distinguish 

one people from another, and it is not as easily and quickly abandoned and 

forgotten as the others. If one language encounters another, it competes with 

it and overcomes it and does not abandon its position, even if it receives a 

clear imprint from it and accepts a large corpus of vocabulary and 

expressions from its rival. As for Turkish, which had witnessed all those 

settlements in Transoxiana, its speakers did not easily forget or forsake it as 

much as they forsook and lost their other characteristics. Since we only 

intend here to summarize this process, we should say that there are two 

possibilities here: either the migrants are a small number and settle among an 

indigenous population which is larger and more powerful and they defer to 

them and settle among them and live with them, in which case it would not 

take long before they intermarry with them and are overcome because of 

their small numbers and weakness and are incorporated into them so that 

they become indistinguishable from them. Then Turkish would-despite its 

firm roots-have had to have been abandoned and forgotten and leave its 

position for Persian or to whatever language the native population spoke. 

Otherwise, the nomads might be a large population with might and stamina 

who, whenever they settled in a parcel of land, would occupy it and expel 

those who lived there or subjugate them to their domination and build 

independent villages and cities and, on more than one occasion, countries of 

sufficient stature as to be mentioned in the history of Iran, e.g., in the case of 

the Aq Qoyunlu and the Qara Qoyunlu tribes, for example, there was no 

question of their abandoning Turkish for any other language; rather, it was 

for the native population who were subjected to their rule and mingled with 

them to be assimilated into them and see their language turkified and 

changed to Turkish, and not the other way around. 

In short, the Turkish speakers among the Iranian population who were 

spread through every region of Iran were not Persians who were forced to 

abandon their original language and forgot it and learned 

Turkish. No one spoke Turkish as a result of being vanquished by the 

Turkish conquerors over their lands, as was the opinion spread 
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throughout Iran; the Turkish speakers are nothing but the descendants 

of the Turks who had migrated in ancient times from Turkestan in 

search of safety and pasture and became conquerors of Iran and spread 

throughout it and settled here and there in tracts of land and mingled 

with the population over the course of time and intermarried with 

them and followed them in their customs and clothing and religion,8 

although they have preserved their Turkish language and their 

descendants still speak it (although there are some of these Turks who 

have assimilated in to the indigenous population and have forgotten 

their languages as well). 4, 

Proof of our claim, in addition to what has been outlined above, comes 

from the history books. To force people to abandon the language into which 

they had been born and to forget it and to speak a foreign language against 

their will and to carry this to extremes—in this, the Arabs were supreme. 

They defeated the Iranians and captured their princes and kings and uprooted 

their rule and ruled over their lands and stripped them of their independence 

and spread among them their Islam and their Koran and governed them for 

centuries on end and made Arabic the language of letters and the Court and 

prohibited the people from writing in any other language and settled among 

the defeated two or three thousand poets and scholars and had them teach 

Arabic and spread it and habituated some hundred thousand writers with this 

language; but despite all this, the Arabs were never able to get the Iranians to 

repudiate and abandon their Persian language and exchange it for Arabic.9 

This is in addition to the differences between the two sides in appearance and 

distinctions in sensibility and character, which cannot be explained except by 

a difference in race and'ancestry with the native population. We do not claim 

that the people of Azerbaijan or all speakers of Turkish in Iran are pure Turks 

like their brothers among the Turks of Turkestan; this is put the lie by the 

plain senses. Similarly, we do not claim that Azerbaijan has been a cradle of 

Turkish since ancient times; indeed, the Medes who had 
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lived in Azerbaijan and Hamadan and vIraq thousands of years 
before them were not Turks, as claimed by some extremist 
Turkish leaders. Such a claim is nothing but a falsification of 
history. 
 

IV: Which Turkish?10 

It is clear that every language whose speakers are spread 
through diverse regions and distant reaches, and is conversed in 
by various peoples and comes into contact with numerous other 
languages and is spoken by settled people and nomads, 
city-dwellers and Villagers, will separate into different dialects, 
just as did Arabic and Persian, for example. Naturally, Iranian 
Turkish, or Azerbaijani," is not the same Turkish which is spoken 
in Turkestan, the cradle of Turkish, nor the same as that which is 
spoken in the Ottoman Empire, nor is it the same as that which is 
spoken in the Caucasus or by the Circasians12 or by other Russian 
Muslims. It is distinct from each of these dialects, the speakers of 
which cannot easily communicate with each other in some cases. 
It might not be very far from the mark to use the distance between 
the residences of these peoples who speak Turkish as the scale to 
compare the difference between the different dialects: the 
Caucasian lands connect Azerbaijan with Ottoman territory and 
Turkestan and Astrakhan and Daghestan and Qazan, etc., and so 
Caucasian Turkish is closer than its sister languages to 
Azerbaijani Turkish, and forms a link between it and the Turkish 
of the other countries mentioned above.13 But if we were to 
consider Azerbaijani Turkish a language in its own right, it has all 
that a language needs to be a refined language, despite the fact 
that it is not a literary language; indeed, it has in itself all the 
criteria and qualities which would distinguish itself over many 
refined languages, and it is proper to discuss this and put one's 
mind to it, but we will not ramble on about this, but mention a 
few of these criteria: 

1) An abundance of tenses and forms. Thus, the past tense in 
this language has fourteen modes. I say fourteen modes and not 
fourteen forms [sighe] like in Arabic, while the Arabic and Persian 
languages use no more than four or five forms of the past (like 
dhahab, qad dhahab, kan dhahab [=he went, he had gone, he was 
going]).14 The 
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Arabic imperfect, which occupies a place in most languages between the 

present and the future, has four forms: one, the present, one the post-present 

or the near future15 and the two forms, the conditional and the optative, along 

with the future, which is expressed in Arabic by adding the sin or sawf to the 

imperfect form. 

2) Fixing the nouns and constructions and their capability to express 

every similar meaning. The author finds hundreds of meanings, which 

cannot be translated into most other languages. In Persian, for example, one 

expresses the meanings of hqrwal, *ada, and rakadh]6 by one word, 

david[=to run]. But in Turkish, each of them has its own separate word. The 

examples of this are beyond reckoning. 

3) Its possession of plain and simple rules free of irregularities and a 

passive and conative, which does not exist in most languages. Thus, in 

Persian and in English, one says "Zaid and "Arnr beat each other," instead of 

"Zeid beat "Amr," and "Zeid became beaten," instead of "Zeid was beaten." 

This is an irregularity, which is the rule in Persian and is not removed. But in 

Turkish, we add something to the verb and it becomes the conative and if 

one adds olma, it becomes the passive, and if one adds dir it becomes the 

transitive: v<?r<#=struck, vurushdi=stnick one another, vuruldu=was 

struck, vurdu[r]du=causcd him to strike.17 
 

4) Regularity of its grammatical laws. Its exceptions and irregularities 

are rare, contrary to Persian and most European languages, which have many 

irregular verbs and exceptions from their rules, and contrary to Arabic, 

which has many weak verbs. 

5) The existence of a special sign for the infinitive, makh, 

distinguishing it from the noun and the other forms, contrary to Arabic. 

6) The existence of a means of emphasis, achieved by adding b or m to 

the first letter; qapqara = pitch black. This is the rule of emphasis with 

colors.18 

7) The existence of words made by alterations in the first letter, having 

the effect of generalizing them; ketab metab = the book and whatever is like 

it.19 

V: Books and the Press20 

Turkish in Iran is a spoken and not, as we have indicated above, a 

literary language. We do not know what became of it during the time of 

Hulagu Khan and his Turkish descendants-was it the language of the Court 

and of writing under his rule or not? But from what we see and hear in 

recent times, it has been despised and reviled as the language used by 

foreigners, and this contempt and dislike of it persisted even until the days 

of the kings who arose from those who spoke it, the Safavids and the 

Qajars. Indeed, the Safavid age was the worst for Turkish, since it was then 

that the fires of war between the Iranians and the Ottoman Turks were 

aflame. This conflict persisted from the time of Shah Isma'il, the first of 

the Safavids, down to the days of Shah Sultan Hosein, the last of them, and 

one can see from expressions used by the Iranians of that day their 

opposition to the Ottomans as their conflict involved even the language 

they spoke. The fate of poor Turkish in this age was no better than the fate 

of a beautiful young lady who married someone whose family was in a 

blood feud with her family and took out their anger and loathing for her 

families crimes on her seeing in humiliating her a way of slaking the thirst 

in their hearts. As if those were not enough, few evens among her children 

wrote in Turkish since they were not used to writing in anything but 

Persian. Indeed, most of them are not able to read it well either, and 

consider it easier to write in Persian.21 During the 1905 Constitutionalist 

Revolution, over thirty magazines were founded and published in Tabriz 

and the other cities of Azerbaijan, but only three of them were written in 

Turkish, and none of them came out except for a few issues, no more than 

you could count on your fingers. In addition, consider the scholars and 

poets who have arisen in the last centuries. The famous poets from 

Azerbaijan and Khamse were renown for their eloquence and the 

excellence of their verses" and only a few of those were written in Turkish. 
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I  

We wish here to present something of the history of the three magazines 

and their poets. Here are the magazines: 2" 
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1) Shekar. Its editor was Mirza Manaf Sabetzade." It was published 

during the beginning of the revolution and closed down after a few issues 

came out. The editor then traveled to the Caucasus and became famous 

among its poets and published some of his poems in Kavkaz. He returned in 

1337 (?-AK) [1918-19] to Tehran as a Majlis representative of the people 

of Ashkabad. There he stayed for a few months, whereupon he returned to 

the Caucasus, where he resides still.  

2) Molla V\mw. It was published in Devechi, a borough of Tabriz, 

by one person in 1325 [1907]. The people of that borough had allied 

themselves with the Shah (the now-deposed Mohammad Ali) after having 

been his fiercest enemy. The hatred and rivalry between them and the 

population of the rest of the boroughs, which supported the liberal factions 

and the Constitution."^ Molla ^Amu rebuked the liberals and blamed them 

for every evil and injustice."6 

3) Sohbat. This was published by Mirza Sayyed Hosein Khan, the 

editor of ^Adalat. It was closed down after it published a few issues 

because of an article in some of its issues [sic] in which he advocated 

women's liberation and the lifting of their veils." 7 Its editor was exiled 

after he was declared an infidel and an apostate from the Faith. :s 

As for the poets, we mention the one who has authored a printed 

divan or book in Turkish and some biographical facts. Perhaps we will 

gather some information about them and present a detailed biography of 

them and introduce them to the readers of al-lrfan with samples of their 

translated poetry after we return from our trip and we have the opport unity 

to study or seek out information from their [sic; in the dual] sources, with 

the help of God and His might.~v 

1 )  Dakhil." His name was Mullah Hosein and he was from Maraghe 

and a follower of the late graced Sheikh Ahmad Ahsa'i/ 1 It is clear from his 

poetry that he was informed about ancient philosophy and Sufi 

terminology. I believe I heard some of his verses when I was living in 

Najaf or Kerbala for a while to study Arabic. As for his poetry, i t  was 

written in a number of volumes and printed more than 
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once. Most of them, if not all, were marsiyes recalling the tribulations 
suffered by the Twelve Imams, especially the third of them, Hosein 
b. "Ali. He wrote, I believe, over thirty thousand verses while 
staying in Kerbala, according to my reckoning. Each subject had a 
separate chapter. Nothing exceeds them in verbosity, no one has 
built such a shrine on a grain. It relates bizarre events and tales not 
mentioned in any other book or found in the imagination of any 
storyteller. Thus, when Sultan Qays, King of India, left to hunt onN 
Ashura,32 and chased a gazelle, he pursued it and became separated 
from his army. A lion was in front of him and blocked his way and 
compelled him to appeal to the Shrite Imam. He called out his name 
and he heard him, and came to save him. He was covered with 
wounds dripping with blood. Dorrat os-Sadaf,33 the daughter of one 
of the tribes which was chief of the Arabs, went to save the 
prisoners and chiefs of the martyrs of Kerbala from the clutches of 
Yazid's armies, the women fighting along with the former just like 
heroes, etc.34 Perhaps this helped greatly in popularizing his verses 
among the people and aided in their reception among their readers 
and made them pleasant to those who listened to them. In any case, 
one who saw these verses recognized that he was eloquent and 
skilled in the arts of speech, and had adopted a new way and had 
brought to his poetry novel content and ideas which were not banal. 
Most of his verses were sweetened by the sweetness of beautifying 
originality. He mixed historical events with superstitions and forged 
hadiths, just like his brothers, Homer the Greek and Ferdawsi the 
Iranian. 

2) Mullah Mohammad Baqer Khalkhali. We do not know 
anything about him except that he wrote a book called Thalabia 

which related the story of Thavlab in the land of Isfahan who was 
unable to support himself and Was forced to abandon his home and 
go abroad. Imitating Kalila wa Dimna,35 he related the story of 
ThaTab and his adventures, his mother and his wife, the chicken he 
stole on his journey and then escaped from him, the wolf he met 
and his getting it trapped, etc. He would take every opportunity to 
find a moral to the story or an edifying lesson or proverb which 
would benefit the 



 

reader. He emphasized strongly the need for effort and toil and 
denounced idleness. He launched an attack on polygamy. He did 
all this in a simple and popular fashion. This book was printed 
more than once.36 

3) Lali.31 He was originally from Nakhchevan but, after 
studying in the Russian schools, migrated to Iran, where he settled 
in Tabriz.38 There, he met with success among the elite; they 
adored him and admired his learning, his literacy, and his wit. But 
he became a Frankifier and went about dressed like a European, 
and he did not restrain his liberty of expression from uttering 
things in a way which conflicted with the beliefs of the common 
people and ridiculing things which they held dear. He mocked 
whom he pleased, including the powerful and the influential. He 
suffered torment at the hands of the common people and the 
powerful and ultimately tired of his residence in Iran and decided 
it was best to return to the Caucasus. He migrated to Tbilisi and 
decided to settle there, where he stayed until he died some sixteen 
years ago. He put many well-known stories and witticisms into 
circulation.39 As for his divan, it has gone through more than one 
printing and contains all forms of poetry, eulogies, ghazals, satire, 
ribaldry, and buffoonery. His best poems are his satires, and the 
people have memorized some of his satires and repeat them and 
use them in their mockery. One of them is a qaside satirizing the 
villagers and disparaging their customs. These satires drew down 
on him the villagers' ire and the poet stood up to them and 
answered with a qasida, and both qasidas are famous. 

4) Shokuhi.40 His real name was Haj Mehdi and he was 
originally from Tabriz but, out of poverty, was compelled in his 
youth to travel. He roamed all over Azerbaijan and ultimately 
reached Maraghe and lay down his bindle stiff and became a 
merchant and a man of means. His business prospered and his 
situation improved and his station never declined there until his 
death, after which his descendants resided there. As for his poetry, 
he wrote few eulogies and ghazals and many buffoonery and 
satires and mockeries. He composed his biography, relating the 
travels of his youth and the 
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difficulties he encountered therein, then the hardships he endured in 

Maraghe at the hands of his jealous rivals, etc., all of this in popular terms 

mixed with satire and witticisms. His divan was printed and is famous and 

some of his other writings were also printed, including his Debate between 

Wisdom and Love. He has written many books in which are gathered 

witticisms, and they have been printed with his divan. 

5) Sarraf. His name was Haj Reza and he was from a wealthy family 

in Tabriz, which was engaged in money changing. He died in recent years. 

He was known for his eloquence in composing ghazals; his famous ghazals 

passed from mouth to mouth and were chanted and recited by the people. His 

divan was printed. He also wrote ghazals in Persian. Sarraf s brother was a 

clergyman of Tabriz famous for his eloquence, named Mirza Javfar, a student 

of the late Sheikh Hadi Tehrani, who lived in Najaf where he died.41 

6) Raji,42 7) Nabati,43 8) Delsuz.441 do not remember their names or 

anything about their lives except that they had divans printed. Raji was from 

a famous family in Tabriz and made the pilgrimage to God's House, the 
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Haram, towards the end of his life; while he was returning, his ship sank, and 

he died along with the other passengers. 

As for the clergy, I do not know if any of them wrote scholarly or 

religious books in Azerbaijani Turkish except for a treatise, Be ^Aqa'ed-e 

Shi^e, attributed to Mullah Ahmad Ardebili, known as Moqaddas, but I have 

never seen mention in the biographies of the clergy mention of this book 

among Moqaddas' writings, and the truth of the matter is unclear.45 

In addition, there is a large body of books of stories, religious 

traditions, and marsiyes composed in Azerbaijani Turkish and printed, but it 

is not worth mentioning most of them except in passing. 

So we conclude what we wanted to say at this point, but we must 

make one comment before we finish: Azerbaijani Turkish is lacking in 

sufficient books and magazines, and this is the reason her children are not 

accustomed to reading Turkish and prefer to read in Persian. The books and 

magazines from the Caucasus are a remedy for 



 

this lack and fill this void, and many of these, in all manner and class, have 

been imported in recent years, and there is not a library in Tabriz which does 

not have a large quantity of books from the Caucasus; indeed, in the year 

1334 [1916], a library belonging to a Caucasian was devoted to these 

publications, and there was neither a Persian nor an Arabic book to be found 

among them. As we have said, Caucasian Turkish is not very different from 

Azerbaijani Turkish, and it is not difficult for the people here to read the 

former. The reading of Turkish has advanced these past years and is still on 

the rise every day, and perhaps this is the dawning of a literary renaissance 

of the Turks of Iran which will put an end to the time of poor Turkish's 

humiliation and degradation and the drawing close of the days when her sons 

will give her proper recognition and refrain from being ungrateful to her and 

not giving her what she is due. 
 

Notes 

1. al- Irfan, vol. 8, no. 2, November 1922, pp. 121 -23. 

2. We call Turkish speakers "Turks" for purposes of brevity.-AK 

3. Iran is administratively divided into four provinces [vilayatj-Azerbaijan, 

Khorasan, Fars, and Kerman and more than ten districts [ayalat)-such as 

Mazandaran, Gilan, Kurdestan, etc.-AK 

4. Here, we put Turkish on one pan of the scale and Persian and all its dialects, 

such as Mazandarani, Gilaki, Lurish, Kurdish, Samnani, etc., on the other, and 

if we meant classical Persian and compare it with Turkish, Turkish would 

overwhelm it in a way no one could gainsay.-AK 

5. al-lrfan, vol. 8, no. 3, December 1922, pp.209-13. 

6. This propaganda did not do the Ottomans much good, and their efforts came 

to naught, for indeed, Azerbaijan's people have a lofty station and are on a 

high peak in Iranian society, particularly after they entered on the path of 

constitutionalism and sacrificed so much in life and property as to immortalize 

their memory in the history of Iran. They would not abandon their prominent 

position to take up another and where they would perhaps be begrudged even 

a pair of shoes. Moreover, they expected no good to come of its propaganda, 

which was only to deceive them. Moreover, religious enthusiasms were still 

significant in the 

Orient, and pan-Islam made more of an impact on the Iranians 
and was more useful to the Ottomans than this propaganda. As 
for the [Muslim] Caucasians, their propaganda fared no better 
than that of the Ottomans, despite the religious unity between 
them and the people of Azerbaijan and despite the linguistic 
unity between them being stronger and more powerful and the 
Azerbaijanis' profound and sincere feelings of gratitude 
towards their brothers for having saved them and their hope 
that some good would come to their land from an Islamic 
government being formed .between them and [the Muslim part 
of] Russia; they still rejected this propaganda because, as we 
have said, they did not see it in their interest to leave Iran and 
join with any people. They appealed in those days, through 
their journals, saying that Azerbaijan will not be separated 
from Iran ("Azerbayjan joz'-e la yanfaq-e Iran ast") and advised 
their brothers in the Caucasus to stop interfering in Iran and 
adopt a policy of peace and friendship with her.-AK 

7. This propaganda spread throughout Azerbaijan, since in those 
days, the Caucasian press reached Azerbaijan sooner and less 
expensively than the Tehran press did; moreover, it addressed 
the people in the language they had grown up in, while the 
Tehran press addressed them in the language they had to learn 
later and which they did not understand except with difficulty. 
The Caucasian press spread as soon as it arrived) literacy in 
Turkish had achieved an unprecedented scope. Yet, as I 
.indicated above, the response to this propaganda was that it 
was not in their interest-AK 

8. The Turkish tribes settled around Astarabad known .as the 
Turkmans still adhere to their old Sunni faith just as they 
maintain their mode of dress and many of their customs, too, 
and have not mingled with the Persians except a little.-AK 



THE TURKISH LANGUAGE I N  IRAN 19  

9. There are some who hold the popular belief that the Turkish 
conquerors settled a large number of their troops among the 
Iranians and mingled with them and intermarried with them 
and got the people to learn their language and that the Iranians 
spoke it either to curry favor with the Turks or out of fear of 
them, and gradually forgot their original language and never 
through of it or spoke it again. This is similar to what we have 
said, but there is not enough to confirm this claim, since this 
reasoning does not explain how the number of readers of 
Turkish find themselves 

isolated on all sides among the number of readers of Persian who surround 

them.-AK 

10. al-lrfan, vol. 8, no. 4, January 1923, pp.290-93. 

11. The authors of the Russian Caucasus adopted the name "Azerbaijani Turkish" 

or Chaqtai for both the dialect which is spoken by the people of the Caucasus 

and the Azerbaijanis since there was not, up to the end of the past century (the 

thirteenth century AH) a great difference between them. But in this article, we 

only call Azerbaijani the Turkish which is spoken by the Turks of Iran.-AK 

12. The Circasians actually speak Kabardian, a North Caucasian language, related 

to Abkhazian, and is a non-Turkic language. 

13. It is worth noting that Turkish, as it developed in its branches and subdivisions, 

never reached the level of diversity of Persian in its branches and subdivisions 

despite the fact that Turkish is more widespread in more far-flung regions and 

is spoken by various peoples and has encountered foreign languages. The 

explanation for this is to be found by comparing the two languages as they exist 

with Iran. Turkish as it exists in Iran is not a written language, and despite the 

fact that it has spread to every region, from East to West and from North to 

South, it was untouched by distortion or alteration which would lead to distinct 

dialects in any region, and if we compare the Turkish of Tabriz with that of 

Shiraz, we would see that it has the same intonation and quality of 

pronunciation of words so that the speaker of one would astound the speaker of 

the other and make him smile and would have no difficulty in understanding 

what the other was saying, while Persian has divided into about fifteen different 

dialects, including Mazandarani, Taleshi, Gilani (Gilaki), Sede'i, Samnani, 

Kashani, Lurish, Kurdish, Sejestani, etc., each of which differs from classical 

Persian so that none of its speakers can understand it, and vice versa. Despite 

the fact that Semnan is not far from Tehran (at most four parasangs), the 

difference between the language of its people, known as Semnani, a dialect of 

Persian, and classical Persian is no less than the difference between French and 

Italian. Similarly, Mazandarani, which is doubtless a branch of Persian, is 

difficult for me, although I have learned Persian in my youth and have lived 

among its speakers from infancy to youth and have studied in Tehran for a not 

brief period. While I am writing these lines, I am listening to what is being said 

outdoors. When they sing some Iranian 

New Years songs in Mazandarani, the sound of it thrills me, but I understand 

only a little of what the words mean, despite the fact that I have spent three 

months in Mazandaran and have lived among its people day and night and have 

memorized all the words I have heard and their meaning.-AK 

14. So in Turkish we say, for example, gidajaqmish which, were we to try to 

translate it into Arabic, we would have to say, kan "aim ^ala-dh-dhahab 

[=he was intending to go] which, as you see, is a lengthy composite 

phrase. It is similar with Persian. As for the fourteen forms of the past, 

they are 1) gitdi, 2)gidub, 3)giderdi, 4)giderdi [sic], 5)gitmishdi, 

6)gidejaqidi, l)gididi, %)gitsidi, 9)gidirmish, \0)gidirmish [sic], 

1 \ )gitmish imish, \2)gidijaqimish, \3)gitimish, \A)gitimish [sic] -AK 

15. The imperfect, if we study it closely, has three forms: 1) The present, as in "My 

father invites you." 2) The post-present, as in "I will sit for a little and then we 

will leave." (This is not the same as the future, in which the letter sin or the 

particle sawf is added to the present. This is what we call the future, for which 

Turkish uses the suffix jaq, as in gidijaq (sayadhahab [=will go]). 3) The 

continuous, as in, "Fishes live in water," or, "The crocodile is moving his lower 

jaw." In Turkish, each sense has its own form, gider and gider [sic]. As for the 

continuous, it, too, has two forms: the present continuous, which is actually 

happening, in the first sense ("Ben madraseye gitiram," "I am going to 
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school.") and the present continuous, which has not yet happened but will, in 

the second sense ("Sabahdan madraseye giteram," "I am going to school 

tomorrow.") or, in the future tense, "Sabahden madrase[ye] gidajakam 

[gidajaqam]," "I am going to school tomorrow." As for our optative and 

conditional, they are "gitme" and "gitde." [sic; he meant gide and gitse, 

respectively.] -AK 

16. To walk quickly, to dash, to gallop; in Arab, the meanings are not significantly 

different. 

17. Kasravi uses an Arabic circumlocution; the fourth Arabic conjugation would 

have done the job. 

18. In Arabic, one emphasizes colors by using specially appropriate words: 

al-aswad al-halik, al-ahmar al-qani, al-asfar al-faqi \ al-akhdhar an-nadhir. 

In Persian, one expresses emphasis by repetition (siyah siyah). In Turkish, one 

expresses emphasis as we have said: qap qara, qap qermezi, yam yashil, sap 

sari, kum kuy, aqap aq.-AK 

19. If one were to say to a servant, "0 biri otaqdan ketabi gettur," "Go bring the 

book from the other room," and in that room there were, in addition to the 

book, magazines and papers and maps, and the servant only brought the book, 

one may add the generalizer and say, "...ketab metabi gittur," and he will 

bring that book and all that is like it, including the magazines and papers and 

maps. The general izer has two other expressions; first, one alters the word by 

adding r after the first letter of the word, e.g. zarzabel [for zarbe l=garbagc] 

for garbage or whatever is like it; the second is expressed by repeating the 

word after altering its first vowel, e.g., deri dari = skin and anything like it. 

These two expressions are generally accepted usage as opposed to the first, 

which is use as a standard.-AK 

20. al-lrfan, vol. 8, no. 5, February 1923, pp. 364-69. 

21. The reading and writing of Turkish among Azerbaijanis have spread and 

become more popular than ever in recent years and the people's enthusiasm 

and receptivity have been increasing every day. The cause is the arrival of 

magazines from the Caucasus and their plentiful pressruns and their spread 

among the people. For the discredit reading Turkish has fallen into is due to 

nothing but the meager quantity of books in that language. Some of these 

magazines are famous among the Azerbaijanis and have many readers, 

especially those like the famous magazine Molla Nasr ad-Din, etc.-AK [When 

Kasravi traveled to Tbilisi in the aftermath of World War I, he met members 

of the circle around this satirical weekly and found himself in complete 

agreement with them. (Zendeganiye Man , pp. 73-74.)] 

22. Among these poets were the lofty, excellent, eloquent Mirza Mohammad Taqi 

Hojjatoleslam, a Sheikhi cleric from Tabriz and author of the Alafiyat 

al-"Arabiya at-Turkiya, famous for its satires the contemporary motesharre" 

clergy in Tabriz. His wit vexed its targets and disturbed the peace and brought 

things to the point of riot, and the government intervened and banned 

al-Alafiya from publication and being read and gathered all copies of it. I 

would have liked to quote some of its verses, but I only remember some 

snatches of it from here and there.-AK This author lived from 1248-1312 

[1831-95, approx.] and wrote under the pen name of Nayyer. He was a 

descendent of Mullah Mohammad Mamaqani, a leader of the Sheikhis. 

(Mohammad sAli Tarbiat, Daneshmandan-e Azarbayjan (Tehran, Matba'eye 

Majles, 
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1324 [1935]), hereafter, DA. One author writes of its being filled with obscure 

references to current events, something which few living readers have 



 

mastered. (Mehdi Mojtahedi, Rejal-e Azarbayjan dar ^Asr-e Mashrutiat 

(Tehran, Naqsh-e Jahan, 1327 [1959]), p 54) 

23. Much material has been published since then on the press in Iranian Azerbaijan. 

24. Properly, Mohammad v Abdol-Manafzade. ("Shekar" in DA, p. 411.) 

25. This hatred and rivalry reached the point where civil war broke out in Tabriz. It 

continued for days. Not a few famous people from both sides were killed. The 

flames were cooled with the government's intervention and the restoration of 

security in Zil-Hejja 1325 AH [December 1907], but before three months, the 

volcano of a second war, more severe than the first, exploded and the bazaars 

and the alleys and the squares were seized with fighting. The storage depots and 

shops were looted and set ablaze. The fighting lasted over three months, and 

some five thousand were killed on both sides, and most houses and mansions 

were demolished by the cannons which were fired by both sides: every day, 

over a thousand shells were fired in battle. This war ended with the liberals' 

victory and the expulsion from the city of the fighters of Devechi and the Shah's 

troops, who had been sent to aid them. The leader of the liberals during these 

events was the famous intrepid hero, Sattar Khan. Then the city was blockaded 

on all sides upon the Shah's orders and cut off from food for nine full months. 

This, too, ended with the entry of Russia and the dispatch of its troops to 

Azerbaijan. What happened then is recorded in the books covering these events. 

Haj Mohammad Baqer, a Tabriz merchant, recorded these events up to a point 

in a book and got it printed. [Balvaye Tabriz] Mr. Edward Browne, the famous 

British Orientalist mentioned some of these events in his book, The Persian 

Revolution.- AK 

26. Molla *Amu is discussed at length in Kasravi's Tarikh-e Mashruteye Iran 

(Amir Kabir, Tehran, 1975, pp. 636-38), where an article from it is provided. 

27. The article in question has been reprinted in Molla Nasr ad-Din, and has been 

translated into Persian by Evan Siegal to appear in a future issue of Nimeye 

Diger. 

28. Two other magazines were published in Turkish in Tabriz: Azerbaijan and 

Molla Nasr ad-Din. We neglected to mention them because the first 
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28. Two other magazines were published in Turkish in Tabriz: Azerbaijan and 

Molla Nasr ad-Din. We neglected to mention them because the first 

was founded under the auspices of the Ottomans while they were sending 

their armies to Tabriz and occupying it. They installed Majd as-Saltane, a 

notorious advocate of separation from Iran and unity with the Ottomans and 

a leading exponent of Turkish in Azerbaijan, as governor when they were 

there, from 1334 to 1337 AH [1915-18]. The manager of this paper and its 

editor were two brothers, Iranian citizens but born and raised in Trabezon, an 

Ottoman city, and had graduated from the French school there. They did not 

publish more than six issues of the magazine, and it closed with the 

evacuation of the Ottomans from Azerbaijan. As for Molla Nasr ad-Din, it 

was more prominent than the torch above a banner for its reform, its satire, 

its criticism, and its cartoons. It was founded in Tbilisi and continued 

publication for eight years, after which it closed, I believe, during the 

beginning of the World War. It resumed publication during the beginning of 

the Bolshevik Revolution and then it closed down again. It did not resume 

publication until its editor, Mirza Jalil, an Iranian who lived in the Caucasus, 

migrated to Azerbaijan and settled in Tabriz. He gathered readers around him 

and requested that it resume publication. His request was accepted and Molla 

Nasr ad-Din began to be published in Tabriz, this happening last year, in 

1339 AH [1921]. But it did not continue publication, but closed after having 

come out eight times, after which Mirza Jalil returned to the Caucasus. This 

magazine is mentioned in the French publication, Revue du Monde 

Mussulman, which considered it excellent.-AK [Kasravi is wrong about 

Azerbaijan, confusing the Constitutionalist period magazine with 

Azarabadegan. See his Tarikh-e Mashruteye Iran, pp. 271-72 on the 

Azerbayjan of the Constitutionalist period and his Zendeganiye Man, p. 87 

for his account of Azarabadegan. Evan Siegal's An Iranian Poet's Duel over 

Iranian Constitutionalism, to be published, corrects some of Kasravi's 

lingering misconceptions over the former and supplies some, background to 

his account. The best monograph on Azarbayjan is Raoul Motika's Die 

Zeitung Azarbaygan (Tabris, 1907): Inhalt, Umfeld, H'intergrund 

(Munchen, 1992). 29. A few years after this article was published, the 

newly-established Soviet Azerbaijani government published Feridun bey 

Kocherli's Azarbayjan Adabiati (Elm, Baki, 1978), II: 382-87 (hereafter 

refereed to as AA), which documents the history of Azerbaijani literature. 

Ten years 

 

later came Tarbiat's DA, which included more material on Iranian 

Azerbaijan and listed dozens of authors who published in Azeri Turkish. 

Another source which should be mentioned is Hadiqat as-Shu ara, which 

seems to include much information on Azeri Turkish literature and is a 

major source for Tarbiat; we have been unable to locate it. 

30. Correcting Dakhal in the original to Dakhil in DA and AA, which 

provides many samples of his eulogies for Imam Husein. He was a 

contemporary of Kocherli's (op. cit., II: 382), the latter having lived 

between 1863 and 1920. 

31. The founder of what was to become Sheikhism. 

32. The ninth, i.e., of the month of Muharram, the day of Imam Husein's 

martyrdom. 

33. Pearl's Shine. 

34. Substantially the same story is reported Ivar Lassy, The Muharram 

Mysteries among the Azerbaijani Turks of the Caucasus (Helsingfors, 1916). 

35. A collection of stories much like Aesop's fables. 



Ahmed KASRAVI 23 

36. Kocherli specifically cites the difficulty of obtaining samples of this 

poet's works as an illustration of the problem of studying Iranian 

Azerbaijani poetry. (AA I: 69.) Tarbiat reports that he lived to 1310 AH 

[1892-93] and that his book was a "masnavi" (DA, p. 62.) 

37. Mirza vAli Khan Shams al-Hokema (1845-1907). (AA, 11:218-19) 

38. His parents were from Yerevan. He himself was originally from Tabriz, 

where he studied traditional Iranian medicine. (Loc. cit.) 

39. For example, he related the following about himself: I saw one day a 

villager driving ahead of him a tired donkey who was staggering this way 

and that. I cocked my ear towards them and said, "I see your donkey is 

very tired." He said, "No sir, he's not tired, he's a poet and is thinking to 

compose verses." I then looked and saw the donkey's belt had come 

undone and was hanging down. I said, "His belt has come undone, 

uncle." He replied, "No problem sir, the Frankifiers never tighten their 

belts." I realized that that fellow recognized who I was.-AK 

40. Haji Mehdi Tabrizi A'inesaz (Mirror-maker). Died 1314 AH [1896-97]. 

("Shokuhi" in DA, p. 199.) 

41. His divan was published first in 1344 AH [1925-26], after his death in 

1325 AH [1907]. ("Haji Reza Saraf' in DA, p. 230.) He was a disciple of 

Sayyed vAbdol-vAzim Shirvani, the famous Muslim modernist. 

Although not as perfect as Fozulfs, since they were written in a 

common style, his verse was more popular. His divan included 2500 

verses, mostly in Turkish, albeit very Persianized. He wrote love poems 

as well as popular marsiyes. ("Haj Reza Saraf' in Mehdi Mojtahedi, 

Rejal-e Azarbayjan dar ^Asr-e Mashrutiat (Naqsh-e Jahan, Tehran (?), 

1948), pp 108-110.) 

42. Haji Mirza Abol-Hasan Tabrizi (1247-93 AH [1Ş30-76]) ("Raji" in DA, 

p. 155.) 

43. Sayyed Abol-Qasem, a Sufi poet born in Qarajedagh, d. 1262 [1846]. 

Followed Hafez in style. His divan was printed in Tabriz and is well 

known. ("Nabati" in DA, pp. 370-71.) He was bom during the brief 

reign of Mohammad Shah. His eloquence was said to stun the people 

with astonishment. He was known for his extreme asceticism and his 

piety and his purity. His children went on to become famous preachers 

and eulogizers of the Imams. ("Seyid Abulqasim Nabati" in AA, I: 

470-93.) 

44. Mohammad Amin Tabrizi. His divan was repeatedly reprinted and was 

well known. ("Delsuz" in DA, p. 151.) 

45. Mullah Ahmad died in 993 AH [1383], and he was famous for issuing a 

fatwa declaring wine to be pure. As for the above-mentioned treatise, 

Haj Sheikh Mohammad, a cleric from Tabriz, translated it into Arabic 

and Sheikh Esma'il translated it into Persian, and the two translations 

were published in book form. The Persian translation is better than the 

Arabic one, although Sheikh Esma'il was a firm follower of his in 

scholarship and literature. -AK According to Tarbiat's source, he died in 

997 [1418]; he produces a list of his works. ("Ahmad b. Mohammad 

Ardibili" in DA, pp. 31-32.) 
- 
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72  Ahnıeıl KASRAV! 

Xülasə 
 

İRANDA TÜRK 
DİLİ  

ƏhmədKƏSRƏVİ 
(İran) 

 

1922-ci ildə milliyyətçi ərəb (brgisi "ət-lrfan" gənc Əhməd Kəsrəvinin ilk 

ciddi araşdırmalarından birinə - "İranda türk dili" məqaləsinə yer vermişdir. 

Həmin əsəri Dr. Evan Siegel ingilis dilinə çevirərək redaksiyamıza təqdim etmis və 

ona giris sözü yazmısdır. 

Qxucularımıza bu məqalənin xülasəsini təqdim edirik. 
 

İranda türklərmi, yoxsa farslarmı çoxdur? 
Çətin məsələdir. Çox güman ki, az da olsa türklər çoxluq təşkil edirlər. 

Şahmat taxtasında ağ və qara xanalar növbələşən kimi İran ərazisində türk və 
fars yaşayış məntəqələri bir-birinin ətrafında yerləşir. 4 vilayət və 10-dan 
artıq əyalətdən ibarət olan İranın (məqalənin yazıldığı 1922-ci ildə olan ərazi - 

inzibati bölküdən söhbət gedir - Red.) Azərbaycan vilayətinin əhalisi tam 
türklərdir. Xorasan və Fars vilayətləri kənd və tayfalarının xeyli hissəsi 
türklərdir. Xəmsə əyalətində türklər tam üstünlüyə malikdirlər, Həmədan, 
Qəzvin, İraq, Astarabad əyalətlərində də türklər azlıqda deyillər. Tehranda 
türk dili geniş yayılmışdır. Digər vilayət və əyalətlərin isə əsas əhalisi türklər 
deyil. Əgər fars dilini kürd və s. fars dili dialektlərindən ayırsaq, türk dilinin 
açıq-aşkar çoxluğu meydana çıxır. 
 

Onlar tfirkdürlər, yoxsa türkləşmişlər ? 
M.Ə.Rəsulzadə "Açıq söz qəzetində, Məliküş-Şüara Bahar "İran" 

qəzətində İran, Azərbaycan, türklər, azərbaycanlılar, o'nların mənşəi və 
dilləri barədə polemika aparırdılar. 

İran Çin səddinə malik deyildi. Əhalinin türkcə danışan hissəsi öz dilini 
dəyişib türk dilini qəbul etmiş farslar deyil. Onlar qədim zamanlarda 
Türküstandan İrana kəlmiş türklərin varisləridirlər. 

Tərcüməçinin giriş məqaləsində qeyd edildiyi kimi, Ə.Kəsrəvi "tiirk, yoxsa 

türkləşmiş "məsələsində tam ardıcıllıq nümayiş etdirmir. Bə'zən yuxarıdakı əsas 

tezislərinə uyğun olmayan bə'zi ifadələr də işlədir. Məsələn: "Qafqaz 

miisəlmanları (burada Qafqaz tiirkləri - azərbaycanlılar nəzərdə tutulur.- Red.) ilə 

İran türkləri arasında ancaq coqrafı yaxınlıq munasibətləri var". Və ya "Yerli 

farsdilli əhali tiirkdilliyə çevrildi". (Sonralar Əhməd Kəsrəvi bu fikirlərini 

genişləndirib və dərinləşdirib, İran 
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azərbaycanlılarmın mənşəi barədə öziiniin məlum və böyiik 

miibahisə-miizakirələrə səbəb olan göriişlərini elmi ictimaiyyətə təqdim etdi. - 

Red.) 

Hansı türk dili ? 
Miiəllifin bə zi tezisləri: 

Azərbaycan dili (İrandakt türk dili - Red.) Qafqazda yayılmış türk 
dilindən fərqlidir.(? - Red.) Azərbaycan dili (yə'ni İrandakı türk dili) ədəbi dil 
kimi inkişaf etməmişdir, amma müstəqil incə qrammatikaya malik dildir. 
Azərbaycan dilinin bə'zi qrammatik qayda və özəllikləri ərəb və fars diliəri 
qrammatikası ilə müqayisə edilir, misallar gətirilir və nəticə e'tibarilə 
Azərbaycan dilinin çevikliyi və rəngarəngliyi nümayiş etdirilir . 

Kitablar və mətbuat 
İranda Məşrutə inqilabı dövründə Təbrizdə 30 jurnal çap olunmuşdur, 

onlann strasında türk dilində nəşr olunan üç jurnaldan söhbət açıiır ("Şikar, 
"Molla Əmi", "Söhbət"). Azərbaycanda (bu termin məqalədə yalnız İran 

Azərbaycanına aid edilir. - Red.) çox məşhur şairlər vardı, lakin onların kiçik 
bir qismi türkcə yazırdı. Həmin şairiər təqdim olunur. Qafqaz türkcəsinin 
daha ədəbi dil olduğu, Azərbaycan türkcəsinin (yə'ni İrandakı azərbaycanlılarm 

dili, - Red.) Qafqaz türkcəsindən çox da fərqli olmadığı qeyd edilməklə, İran 
türklərinin ədəbi intihabda olduqları ümidi ilə müəllif oxuculardan ayrılır. 


